
28 - 30 MAY 2026
SOWETO, JOHANNESBURG

CO N F E R E N C E
50@1976

A  c o n f e r e n c e  m a r k i n g  h a l f  a  c e n t u r y  s i n c e  s t u d e n t s  
n a t i o n a l l y  c h a n g e d  t h e  c o u r s e  o f  S o u t h  A f r i c a n  h i s to r y

COMMEMORATING 50 YEARS 
OF THE 1976 UPRISINGS

THE STUDENT
UPRISINGRememberedRemembered

PROGRAMME

 “HIS TORY  WORKSHOP

Organising Partner Institutions





DAY  1

Opening Events: The significance of the 1976 student uprising

16h30 - 17h45 Exhibition on 1976: William Cullen Library

Panelists: Mmagautha Molefe (Soweto activist)
Miriam Gaffoor (Salt River High Schools)
Oupa Ngwenya (Journalist)

08h00 - 09h00 Registration

10h30 - 10h55 Coffee Break

09h00 - 09h15 WELCOME
Noor Nieftagodien
Kammila Naidoo 
(Dean of Humanities, University of Johannesburg)

Dinga Sikwebu: Social networks as technologies of rebellions: 
The 1976 uprising in Cape Town’s black African townships
Happy Nonhlanhla Vena: Exploring Political Activism in a 
Forgotten Black Township, Student Activism in Galeshewe 
1976-1980
Tshepo Moloi: Student uprising in Tembisa Township, June 1976

11h00 - 12h20 Session 1: National Protests

09h15 - 10h30 Roundtable 2: Memories of 1976
Facilitator: Ali Hlongwane

Facilitator: Koni Benson

Wednesday,
27 May 2026 18h00 – 20h00 Senate Room, 2nd Floor, 

Solomon Mahlangu Building, 
University of the Witwatersrand

Thursday,
28 May 2026 08h00 – 20h00 Kopanong Hall, 

University of Johannesburg, 
Soweto Campus

18h00 - 20h00 PUBLIC ROUNDTABLE

Panelists:

Welcome:

Seth Mazibuko, Student Leader, Soweto 1976
Sibongile Mkhabela, Student leader, Soweto 1976
Saths Cooper, Black Consciousness Movement Leader
Nozipho Diseko, Teacher and Historian of SASM

Zeblon Vilakazi (Vice-Chancellor, Wits University)

Facilitator: Salim Vally 



Ali Hlongwane: Film, memory, history and the creative licence: 
filmic (re)representation and creative mediations of the 
June 16 1976 Uprisings in Mbongeni Ngema’s Sarafina and 
Khalo Matabane’s When We Were Black: love in the time 
of revolt.

Barry Firth & Paul Hendricks: Art as a weapon: Examining the
pedagogical affordances of Sarafina! in teaching resistance 
history.

Francis Rangoajane: 1976 Crackdown-Shaking Hornets’ Nest, 
Breeding Resistance and Protest Theatre

Session 2: Arts & Culture
Facilitator: Tshepiso Maleswena

Precious Mashaba: 'Will this come to an end, will we ever win 
the war?', Student uprising in Temba, Hammanskraal, 
21 June 1976

Luvuyo Dondolo and Thand’Olwethu Dlanga: Local Histories 
Account: Encounters, Memories and Reflections on the 
June 1976 Student Uprising in Komani

Sekiba Lekgoathi: The 1976 Soweto Students’ Uprising and its
Repercussions in Parts of the Bantustan of Lebowa

13h15 - 14h45 Session 3: National Protests

12h20 - 13h15 Lunch

14h45 - 15h00 Coffee Break

Facilitator: Sifiso Ndlovu

Judy Seidman: Mayibuye iAfrica - the emergence of resistance 
culture around the 1976 uprising

Thapelo Tsotetsi: Rebellion in Rhythm and Style: Cultural 
Expression and Youth Identity in the Soweto Uprising of June 1976
Neo Lekgotla laga Ramoupi & Moosa Khumalo: “Arrest The Music!
’ Culture As Resistance in the Student Movements Revolutions in 
South Africa. The Case Studies of Soweto Students Uprisings and 
“FeesMustFall & #RhodesMustFall In 's Apartheid and 
Post-Apartheid Eras"

Session 4: Arts & Culture
Facilitator: Asher Gamedze



Haroon Mahomed, Jerry Waja, Feizel Mamdoo, Hassen Lorgat: 
Reflection and lessons by a group of students in Lenasia in 1977

Mike Kahn and Ajit Gandabhai: Student movement and 
non-racial sports

Mohau Soldaat & Chitja Twala: Children as Agents of Resistance:
Interpreting Soweto Blues in the Context of South Africa’s 
Liberation Struggle

15h00 - 16h20 Session 5: From children to student activists

16h30 - 17h30 Roundtable 3: Book Launches

17h30 - 19h00 Cultural Activities and Dinner

Facilitator: Marc Epprecht

Facilitator: Arianna Lissoni

Khanya Dyan: The role of women in the student movements

Sandile Memela: Malume’s Painting – Reliving the June 16 legacy
Salim Vally: Scholasticide Dossier
Noor Nieftagodien: The Soweto Uprising (revised edition)

Sibusisiwe Nxongo: Black Consciousness, Women, and Agency
in the 1976 Uprising

Maria Suriano: Veteran women’s grassroots support during the 
Soweto uprisings: the role of Vesta Smith in Noordgesig

Session 6: Women activism
Facilitator: Asher Gamedze

Friday,
29 May 2026                                         08h45 – 20h30 Kopanong Hall, 

University of Johannesburg, 
Soweto Campus

DAY  2

Panelists: Fatima Pandy (Former COSAS)
Mametlwe Sebei (Former PASMA)
Mphutlane Bofelo (Former AZASM)
Leigh-Ann Naidoo (RMF/FMF)

08h45 - 10h00 Roundtable 4: Student movements beyond 1976
Facilitator: Anne Heffernan

10h00 - 10h25 Coffee Break



Jimmy Pieterse: Soweto refracted through the Perdeby 
(c. 1976 to 1987)

Koni Benson: Up Beat Magazine: SACHED’s Response to the 1976 
Student Uprising

Sifiso Ndlovu: The portrayal of the Soweto Uprisings in Sechaba 
and the African Communist during the 1970s

10h30 - 11h50 Session 7: Representations and Interpretations
Facilitator: Tshepo Moloi

Anne Heffernan: Led by Learners: Cycles of Conscientization 
between South Africa’s Universities and Schools, c. 1972-1979
Steve Lebelo: 16 June 1976: Beyond Hector Pieterson and the 
seductions of victimhood

Noor Nieftagodien: The 1976 uprising and the transformation of 
emancipatory politics

11h55 - 13h15 Session 9: Ideas and practices of emancipation
Facilitator: Terri Maggott

Mapepesa Monts'eng:  Echoes of Soweto in Lesotho: Student 
Activism, Political Thought, and Resistance to Apartheid and 
Authoritarianism

Nsamba & Mafumbo: From bad food to political protest: 
rethinking the 1952 Makerere college student strike in colonial 
Uganda

Christian Williams: St. Therese’s 1976 Strike - A Microhistory of 
Student Politics at a Namibian Mission School

Session 8: Africa
Facilitator: Maria Suriano 

Joyce Omwoha & Jacob Mati: Gendered agency in resistance: 
Decolonial perspectives on media in contemporary youth protests 
in Kenya

Adrien Delmas: Biko, Fanon's reader

Sadia Agsous Bienstein: Settler Colonialism and the Languages 
of Colonized Peoples: Algerian, South African, and Palestinian 
experiences

Session 10: Counter-hegemony and decolonisation
Facilitator: Salim Vally

13h15 - 14h00 Lunch



Thabang Dladla: Re-membering the Soweto revolt 50 years on: 
whither class analysis?

Salim Vally: The 1976 Uprising, the National Question, 
Internationalism and the workers’ struggle

Asher Gamedze: Improvisation, repertoire and the new: The 
critique-creation dynamic in black student politics under 
apartheid 

14h00 - 15h20 Session 11: Race and Class

15h20 - 15h45 Coffee Break

Facilitator: Leigh-Ann Naidoo

Samkelo Nyakeni: From 1976 to the “Born Free” Generation: 
Student Resistance, Structural Exclusion, and the Illusion of 
Freedom

Sifiso Mnisi & Philip Hlatshwayo: Hewers of Wood and Drawers of 
Water? A Meta Critique of Post Apartheid Skills Development and 
the Persistence of Verwoerdian Economic Positioning

Terri Maggott: Ten Years On: The significance of the 1976 student
 uprisings on the 1980s People’s Education movement in Soweto,
South Africa

15h45 - 17h05 Session 12: Post-1976 Education Crises
Facilitator: Haroon Mahomed

Victor Molokwe: From Segregation to Resistance: The Rise of 
Opposition in Vryburg District under Apartheid, 1970s–1980s

Malose Langa: From 1976 to 1985: Youth Uprisings, Community 
Mobilisation and the Political Trajectory of Cradock”: Where do 
we go from here?
Xolile Mdakane: The Legacy and Impact of the Soweto Uprisings 
on the Utilisation of Police Dogs in Crowd and Riot Control during 
the 1980s States of Emergency.

Session 13: Legacies of protest and repression in the 1980s
Facilitator: Sekiba Lekgoathi

17h15 - 17h45 Concluding session

18h00 - 20h30 Conference Dinner



10h00 - 12h00 Hector Pieterson Museum

SESSION 1

Exhibition: Doors of Learning: Microcosms of a Future South Africa 
Windybrow Youth Performance
Unveiling of youth art (Kousins Kollective)

13h00 - 14h30 June 16 Interpretation Centre 

Saturday,
30 May 2026                                         09h00 – 14h00 Soweto Museums, 

Johannesburg

DAY  3

Abstracts

Dinga Sikwebu: Social networks as technologies of rebellions: The 1976 uprising in 
Cape Town’s black African townships
The youth rebellion that erupted in Soweto in June 1976 and engulfed other parts of 
South Africa, arrived in Cape Town’s townships of Langa, Gugulethu and Nyanga 
(Lagunya) on a rainy Wednesday in August. With students walking out of their 
classes on 11 August, ‘Umbumbumbu’ as the rebellion was called, continued until 
January 1977, when studies resumed and the boycott ended. The revolt had distinct 
phases; starting with formulation of demands, galvanising parents’ support, forging 
non-racial unity with schools outside of ‘black African’ areas, and finally entering into 
negotiations with the Minister of Bantu Education M.C Botha. Each of the phases 
utilised different modes and repertoires of struggle. 

Using social network analysis, the paper explores how in a context of severe 
repression, restrictive media and biased official broadcasts, young participants in 
the uprising were able to organise and sustain the struggle for five months. Unlike in 
Soweto where the Soweto Student Representative Council (SSRC) and Black Parents 
Association coordinated action, in Cape Town there was aversion to formal 
structures and elected leadership. High school students utilised ‘boys-only’ evening 
classes to organise the initial protest.  Throughout the rebellion existing social 
networks such as neighbourhood connections and a religious ministers’ fraternal 
were central to garner support and spread messages. 

By focusing on how social networks became critical to the ongoing rebellion, the 
paper challenges the literature that centres media as the main technology of 
diffusion in an uprising. The paper shows how organisation and social networks can 
define contours of collective action. 



Happy Nonhlanhla Vena: Exploring Political Activism in a Forgotten Black 
Township, Student Activism in Galeshewe 1976-1980
The Soweto Uprising has been given due recognition for its significance in 
contributing to the end of apartheid. The 1970s was marked by the emergence of 
student activism that swept across the country and revived the struggle against 
apartheid. This political engagement arose primarily as a reaction against 
oppression. The rising tide of Black Consciousness fuelled the impetus by fostering 
political awareness, instilling black pride within the youth and inspiring them to 
liberate themselves. The fight against inequitable education became central to 
broader opposition against apartheid, where students developed “collective 
consciousness”.  During this time, schools in Galeshewe became centres of black 
resistance, where students gathered and protested the repression of the National 
Party government. However, despite their significant contribution, their role is tainted 
by omissions, and it is somewhat left out in the historiography of black resistance. 
This research explores student activism in Galeshewe in the aftermath of the Soweto 
Uprising. It examines the dynamics of the student revolt in Galeshewe and its 
consequences, including a complete shutdown of schooling in Kimberley. To provide 
factual accuracy, this research will vigorously investigate archived material and 
conduct oral interviews to explore the influence of the Soweto Uprising in Galeshewe.

Ali Khangela Hlongwane: Film, memory, history and the creative licence: filmic 
(re)representation and creative mediations of the June 16 1976 Uprisings in 
Mbongeni Ngema’s Sarafina and Khalo Matabane’s When We Were Black: love in 
the time of revolt
There is a growing body of creative work ranging from novels, poetry, 
auto/biographies to films representing the intersections of history, creative writing, 
theatre and film as artistic modes of representing the story of the June 16, 1976, 
uprisings. In this article I explore the imaginative representation of the 1976 uprisings 
in the films, Sarafina by Mbongeni Ngema and When we were Black: love in the time 
of revolt by Khalo Matabane. The two films draw their inspiration and subject matter 
from the historical events of June 16, 1976. I take my analytical queue from Mbulelo 
Mzamane who refers to similar creative imaginings in the form of plays, novels and 

Tshepo Moloi: Student uprising in Tembisa Township, June 1976
On the 16th of June 1976, students in Soweto took to the streets to demonstrate 
against the imposition of Afrikaans as a compulsory medium of instruction in black 
schools. The following day, students in Tembisa, a township in the east of 
Johannesburg, in solidarity with their counterparts in Soweto, also boycotted classes 
and marched to express their anger against the Afrikaans issue in particular and the 
apartheid system in general. For two months, Tembisa was on the boil. The situation 
quietened down following the arrest of some of the student leaders and after many 
others had been forced to flee into exile. There exists a significant body of work on the 
student uprisings across the country, but Tembisa has received little scholarly 
attention. More importantly, there is a dearth of work on how young people in 
Tembisa were conscientized, leading up to the ’76 uprising.  Using oral interviews with 
former students in Tembisa, this paper will demonstrate that young people in 
Tembisa were introduced to politics in different ways. For some, it was through the 
schools’ debates, their interaction with ex-political prisoners from Robben Island, and 
through the influence of the black consciousness philosophy.  
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film as cultural production that is traditionally tied to history, which it often mirrors. I 
further draw from Njabulo Ndebele whose formulation is that these works of art are 
narratives of memory, in which real events are recalled. I will tease out how the 
artistic mediation of history, characterised by the creative license where in the 
artists-writers, dramatists and film makers- partly deploy the codes and conventions 
of history making in their creative work whilst at the same time exploring what 
historians are not called upon to do, that is re-imagine the experiences of a historic 
event as fiction.

Barry Firth and Paul Hendricks: Art as a weapon: Examining the pedagogical 
affordances of Sarafina! in teaching resistance history
This paper presents a case study examining the pedagogical affordances of the 
South African film Sarafina! for history teachers. Using frame theory as its primary 
analytical lens, the study investigates how the film constructs interpretive frames 
that shape learners’ historical understanding, emotional engagement, and moral 
reasoning. The analysis explores how Sarafina! functions simultaneously as a cultural 
text and a pedagogical tool, enabling teachers to foreground themes of resistance, 
youth activism and state violence during apartheid. The study interrogates the 
limitations involved in using art as a weapon, including risks of oversimplification, 
emotional saturation, or the romanticisation of struggle. The findings suggest that 
while Sarafina! can powerfully expand students’ historical frames, its educational 
value depends on carefully structured engagement that situates the film within 
broader historical scholarship. The paper ultimately argues that, when used 
reflexively, Sarafina! exemplifies how artistic media can enrich history education 
while prompting critical reflection on the possibilities and constraints of politicized art 
in the classroom. 

Francis Rangoajane: 1976 Crackdown-Shaking Hornets’ Nest, Breeding 
Resistance and Protest Theatre
Based on history, Binary Opposition, Black-White, Slave-Master, Civilized-Primitive 
might be the threat to the world more than atomic and or nucleus bombs. In order to 
elevate their kind, Afrikaners hurdled people of colour together and subjected them 
to discriminative laws though themselves resisted oppression by the British in the 
Cape and subsequently embarked on what was to be known as “Great Trek.” In 
response, the oppressed shelved their differences and forged a united front with 
each member bringing with them different skills and talents to advance the struggle. 
This was very much so when it comes to artists who employed their arts and brought 
about the rise of black and or protest theatre. 

It is for this reason that black theatre and its practitioners are worthy of mention 
when it comes to freedom struggle given the fact that the apartheid system 
perceived black theatre practitioners as nothing but instigators fueling the rebellion 
amongst the black masses. Consequently, the 1976 crackdown saw scores of artists 
arrested, their work banned and others forced into exile like Zakes Mda. Despite the 
arrests and banning, the 1976 crackdown was like “shaking of hornets’ nest” in which 
these artists scattered around the world and spread the word educating the masses 
about the evils of the apartheid system. This evident in the works of playwrights like 
Mda, Joys of War.



resistance of the town, was not an isolated political incident. More importantly, while 
there appears to be a dominant Congress and Charterist narrative of the June 1976 
student uprising in Komani, it was not influenced by a single political thought. Using 
the local history approach, complemented by oral testimonies, this study aims to 
provide a deeper understanding of the 1976 students' uprising in Komani.

Precious Mashaba: ‘Will this come to an end, will we ever win the war’? Student 
uprising in Temba, Hammanskraal, 21 June 1976
The Report of the Commission of Inquiry into the Riots at Soweto and elsewhere from 
the 16th of June 1976 to the 28th of February 1977, commonly known as the Cillie 
Commission, lists all the places where students’ protests erupted, including Temba in 
Hammanskraal. Despite this information, little is known about the students’ protest in 
Temba. This has, regrettably, tended to give the impression that students uprisings in 
1976-1977 period only took place in the urban areas – and not in the rural areas. My 
research attempts to shift the focus to the rural areas. It uses Temba in 
Hammanskraal as a case study. It demonstrates that on 21 June 1976 students at 
Kgetsi ya Tsie High School protested in solidarity with their counterparts in Soweto; 
they burned their school, causing chaos in Temba. Consequently, some of the 
students were detained, and many others lost out on education after the school was 
shut down for almost five months.  
Notably, my research reveals that certain students, including Monageng Mmakou, 
were already politically conscious before the uprisings, unveiling underground 
operations in Temba and the surrounding areas.  These proved crucial in facilitating 
students’ escape into exile. Through oral history interviews with former Kgetsi ya Tsie 
students,  my research highlights two key aspects: 1) that students in rural areas also 
participated in the 1976 uprisings, and 2) that students in rural areas faced 
challenges similar to those experienced by students in urban areas, but they were 
also confronted by particular challenges which, arguably, influenced their decision to 
demonstrate in 1976.

Luvuyo Mthimkhulu Dondolo and Thand’Olwethu Dlanga: Local Histories Account: 
Encounters, Memories and Reflections on the June 1976 Student Uprising in 
Komani
The dominant narrative of the June 1976 student uprisings centres on the Soweto 
account, with lesser significance of others in other metropolitan areas, small towns or 
rural areas. The historical account of the 1976 student uprising in Komani (previously 
known as Queenstown) is one such lesser-known account. This paper records and 
reflects on the 1976 student uprising in Komani, a town poetically described by John 
Solilo (1925) in his poem Komani (Queenstown) as exquisite. The town developed as 
a transport town servicing its inhabitants and the surrounding farms and former 
homelands' rural areas (Queenstown 1924, and 1953; Davies, 1978; Baynes, 1991; 
Sikhilishe, 2019) and is a repository of layers of histories. It has a long history of 
resistance to colonialism and apartheid (Bouch, 1990; Holliday, 1995; Odendaal, 2012; 
Gerhart, 2017; Dondolo, 2024). This study amplifies Komani history of resistance from 
the wars of land dispossession to the modern anti-colonial and apartheid 
movements such as the Native Educational Association in 1879, Imbumba 
yamanyama in 1882, African National Congress, Bantu Union, Non-European Unity 
Movement, African Peoples' Democratic Union of Southern Africa, Pan Africanist 
Congress, Azanian People's Organisation, and civic organisations with diverse 
political thoughts and different strategies on the one hand; and deeper African 
intellectual tradition and the Ethiopianism histories on the other. The 1976 student 
uprising in Komani, as important as it is in the history of resistance of the town, was 
not an isolated political incident. More importantly, while there appears to be a 
dominant Congress and Charterist narrative of the June 1976 student uprising in 
Komani, it was not influenced by a single political thought. Using the local history of 
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resistance of the town, was not an isolated political incident. More importantly, while 
there appears to be a dominant Congress and Charterist narrative of the June 1976 
student uprising in Komani, it was not influenced by a single political thought. Using 
the local history approach, complemented by oral testimonies, this study aims to 
provide a deeper understanding of the 1976 students' uprising in Komani.

The dominant narrative of the June 1976 student uprisings centres on the Soweto 
account, with lesser significance of others in other metropolitan areas, small towns or 
rural areas. The historical account of the 1976 student uprising in Komani (previously 
known as Queenstown) is one such lesser-known account. This paper records and 
reflects on the 1976 student uprising in Komani, a town poetically described by John 
Solilo (1925) in his poem Komani (Queenstown) as exquisite. The town developed as 
a transport town servicing its inhabitants and the surrounding farms and former 
homelands' rural areas (Queenstown 1924, and 1953; Davies, 1978; Baynes, 1991; 
Sikhilishe, 2019) and is a repository of layers of histories. It has a long history of 
resistance to colonialism and apartheid (Bouch, 1990; Holliday, 1995; Odendaal, 2012; 
Gerhart, 2017; Dondolo, 2024). This study amplifies Komani history of resistance from 
the wars of land dispossession to the modern anti-colonial and apartheid 
movements such as the Native Educational Association in 1879, Imbumba 
yamanyama in 1882, African National Congress, Bantu Union, Non-European Unity 
Movement, African Peoples' Democratic Union of Southern Africa, Pan Africanist 
Congress, Azanian People's Organisation, and civic organisations with diverse 
political thoughts and different strategies on the one hand; and deeper African 
intellectual tradition and the Ethiopianism histories on the other. The 1976 student 
uprising in Komani, as important as it is in the history of resistance of the town, was 
not an isolated political incident. More importantly, while there appears to be a 
dominant Congress and Charterist narrative of the June 1976 student uprising in 
Komani, it was not influenced by a single political thought. Using the local history of 

Sekibakiba Peter Lekgoathi: The 1976 Soweto Students’ Uprising and its 
repercussions in parts of the Bantustan of Lebowa
A common denominator in the studies of the 1976 Soweto students’ uprisings is their 
overwhelming focus on the Witwatersrand and the privileging of urban perspectives. 
Triggered by the apartheid state’s imposition of Afrikaans as a language of 
instruction in black schools on an equal footing with English, the Soweto uprising 
propelled young people to the forefront of the struggle against apartheid in South 
Africa. Very little attention has been given to the unfolding of the crisis in the 
countryside and to understanding the conduits through which the upheaval spread 
to the rural areas. Moreover, no systematic analysis has been made of the factors 
that both hindered and facilitated the spread of the uprising in the countryside 
during the 1970s. Based largely on oral history interviews conducted in the mid-1990s 
and late-2010s with individuals who were students at Matladi High School in 
Zebediela in the Bantustan of Lebowa in the 1970s, as well as on the school’s archival 
records, my research seeks to address this scholarly omission by exploring the 
developments in education in parts of the northern Transvaal. I pay particular 
attention to structural changes in Lebowa, notably those pertaining to secondary 
schooling since the early 1970s. Both archival and oral sources show that, though 
muted, several schools, colleges and universities in the Bantustan areas were drawn 
into the orbit of the uprising, particularly those institutions that had boarding facilities 
where a significant number of students from urban townships were studying. The 
paper argues that deep fractures between rural students and urban students in rural 
schools such as Matladi High prevented the formation of generational 
consciousness in the 1970s, and it would not be until the 1980s that such 
consciousness began to draw the two groups into a closer and more coordinated 
collaboration in the struggle against apartheid education.

Judy Seidman: Mayibuye iAfrica:  the emergence of resistance culture around the 
1976 uprising
This paper looks at the role of resistance culture in the period between the mid-1960s 
and 1985.  Cultural resistance emerged in the gap caused by state crack-down on 
anti-apartheid political structures from 1960, providing space to change perception 
and understanding, envisage a new future, and to speak out where political 
structures were banned.  In turn this fed into, was strengthened by, and gave voice to 
the South African youth uprising of 16 June 1976.
This paper traces the role of culture in South African people’s struggles from the 
mid-1960s through the 1980s. 

Historically, imperialist domination, from settler colonialism to apartheid, denied 
Black voice in culture as well as politics.  South African cultural activists who 
challenged this destruction of people’s culture were silenced, banned, exiled, and 
killed.   
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By the later 1960s, with the ANC and PAC banned, Steve Biko and Black Consciousness 
placed suppressed African cultures, and pan-Africanist resistance to colonialism 
and imperialism, as a core platform for community voice, providing a foundation for 
communication, mobilization, collective action, and vision.   

This cultural resistance gained momentum with the ’76 uprising, itself sparked by the 
apartheid state’s decision to enforce Afrikaans throughout “Bantu Education” -- a 
clear act of cultural oppression.  Cultural activism consolidated and spread as the 
’76 generation joined banned liberation movements, embraced international 
cultural perspectives, and shaped collective vision for a free South Africa.  Medu’s 
1982 Culture and Resistance conference slogan, “Culture is a weapon of struggle” 
became a rallying cry for strategies of mass resistance.



This paper looks at the role of resistance culture in the period between the mid-1960s 
and 1985.  Cultural resistance emerged in the gap caused by state crack-down on 
anti-apartheid political structures from 1960, providing space to change perception 
and understanding, envisage a new future, and to speak out where political 
structures were banned.  In turn this fed into, was strengthened by, and gave voice to 
the South African youth uprising of 16 June 1976.
This paper traces the role of culture in South African people’s struggles from the 
mid-1960s through the 1980s. 

Historically, imperialist domination, from settler colonialism to apartheid, denied 
Black voice in culture as well as politics.  South African cultural activists who 
challenged this destruction of people’s culture were silenced, banned, exiled, and 
killed.   

By the later 1960s, with the ANC and PAC banned, Steve Biko and Black Consciousness 
placed suppressed African cultures, and pan-Africanist resistance to colonialism 
and imperialism, as a core platform for community voice, providing a foundation for 
communication, mobilization, collective action, and vision.   

This cultural resistance gained momentum with the ’76 uprising, itself sparked by the 
apartheid state’s decision to enforce Afrikaans throughout “Bantu Education” -- a 
clear act of cultural oppression.  Cultural activism consolidated and spread as the 
’76 generation joined banned liberation movements, embraced international 
cultural perspectives, and shaped collective vision for a free South Africa.  Medu’s 
1982 Culture and Resistance conference slogan, “Culture is a weapon of struggle” 
became a rallying cry for strategies of mass resistance.

Sekibakiba Peter Lekgoathi: The 1976 Soweto Students’ Uprising and its 
repercussions in parts of the Bantustan of Lebowa
The Soweto Uprising of 16 June 1976 marked a turning point in South African 
resistance against apartheid, led primary by black youth protesting the imposition of 
Afrikaans as a medium of instruction. While political, social and educational 
dimensions of the uprising have been extensively documented, the role of cultural 
expression through music, dress, language and art, as a means of constructing and 
asserting youth identity is underdeveloped. This study seeks to investigate how 
cultural expression both reflected and shaped the political consciousness of black 
youth in Soweto during the 1976 Uprising. It will explore symbolic meanings of clothing 
style, the use of street slang, and the role of protest songs in articulating defiance 
and unity among young activists. Drawing on oral histories and cultural analysis, the 
research aims to contribute to a deeper understanding of the intersection between 
culture and resistance. This project aims to reveal how cultural expression functioned 
as both an instrument of political resistance and a site of identity formation for the 
youth of 1976, enriching current narratives about South Africa’s liberation struggle.

Neo Lekgotla laga Ramoupi & Moosa Khumalo: “‘Arrest The Music!’ Culture As 
Resistance in the Student Movements Revolutions in South Africa. The Case 
Studies of Soweto Students Uprisings and “FeesMustFall & #RhodesMustFall In 's 
Apartheid and Post-Apartheid Eras"

"Arrest The Music!" is a hypothesis in reference to the use of songs, music and African 
culture as forms of resistance against oppression, that comes from the work of 
Tejumola Olaniyan on the activism and artistry of Fela Kuti. This call to “Arrest The 
Music!” applies to reflecting on ‘Culture as resistance’ in the South African cases of 
the two historic Student Movements, the 16 June 1976 Soweto Uprisings; and the 
#FeesMustFall and #RhodesMustFall in 2015-2016 and beyond. 
Our paper traces these two movements of students during the apartheid and 
post-apartheid eras in South Africa. Through their protests of songs and singing in 
African culture, we attempt to examine the similarities, differences, and opportunities 
that their protests culture created in terms of African Knowledge production.

Specifically, this paper explores how student movements utilized culture and 
languages to challenge dominant narratives and produce self-centred African 
knowledge. Using a comparative case study approach, we analyse the role of song 
and singing in shaping student activism and African knowledge production. We 
examine the ways in which students used traditional African songs, such as struggle 
songs and hymns, to mobilize and galvanize support for their cause, as well as the 

ways in which they adapted and transformed these songs to reflect their own 
experiences and struggles. 

By examining the cultural expressions of student resistance in South Africa, this paper 
sheds light on the enduring power of African languages and culture in challenging 
colonial and apartheid legacies and offers insights into the ongoing struggles for 
decolonization and Africanisation of universities. 
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Haroon Mahomed, Jerry Waja, Feizel Mamdoo & Hassen Lorgat: Reflection and 
lessons by a group of students in Lenasia in 1977
This paper offers a reflective and historical account of student experiences in Lenasia 
during 1976 and 1977, situating them within the broader aftermath of the 1976 student 
uprising. Soweto has rightly occupied a central place in public memory and 
scholarship, and this article discusses reverberations of the uprising in townships 
such as Lenasia.  Drawing on personal testimony, collective memory, and 
community-based narratives, the paper foregrounds how a group of students in 
Lenasia interpreted, internalised, and acted upon the political moment created by 
1976.

The reflection examines how student consciousness in Lenasia was shaped by 
events in Soweto, the influence of resistance ideas, and the lived realities of apartheid 
education under the Indian Education system. It explores forms of protest and 
resistance that emerged in 1977, including peer political education, and the everyday 
acts of defiance that sustained activism in the face of surveillance, intimidation, and 
repression. Attention is given to the role of student solidarity across racialised 
education systems, as well as the involvement of families, teachers, and community 
networks.

By centring lived experience, this contribution argues that the Lenasia experience 
illustrates the wider character of the student movement across racial boundaries 
and highlights how 1976–1977 reshaped youth political identities well beyond the 
initial moment of revolt. The paper reflects on the many dimensions, perspectives 
and debates of the past and contributes to ongoing debates about memory, 
commemoration, and the contemporary relevance of student struggles in South 
Africa. 

Michael Kahn and Ajit Gandabhai: Student Movements and Non-Racial Sports
In 1973 the anti-apartheid S A COUNCIL ON SPORT (SACOS) was formed primarily to 
internationally isolate racist white sport from participating in world sport, provide 
alternative non-racial sporting organisation on the playing field and reject any 
attempts to ‘normalise’ racial sport. 

The slogan ‘NO NORMAL SPORT IN AN ABNORMAL SOCIETY’ became the rallying point in 
the struggle for a democratic non-racial SA which was in line with 1976 students 
demand for a just and equal education and to reject apartheid education. 
The non-racial S A CRICKET BOARD (an affiliate of SACOS ) submitted its 
MEMORANDUM to the 1979 International Cricket Conference calling them not to 
recognise the white South African Cricket Union (SACU). 
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We quote from page 16/17 of the MEMORANDUM- 
“The events of JUNE-AUGUST 1976 and the handling by the authorities of the 
grievances of black schoolchildren against separate educational systems, clearly 
illustrated that the State was in no mood for confrontation. ’Normalised ‘cricket 
implied confrontation cricket. Realising this all too clearly the SACA tried desperately 
to keep the dialogue going by ostensibly securing assurances from the Minister of 
Sport that the obstructing legal strictures would be removed.” 
Therefore, activists clearly linked the struggle for equal education and non-racial 
sport as one and the same as RACIAL LAWS in the form of the RESERVATION OF 
SEPARATE AMENITIES ACT (1953) and the BANTU EDUCATION ACT (1953) impacted 
equally.
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Mohau Soldaat and Chitja Twala: Children as Agents of Resistance: Interpreting 
Soweto Blues in the Context of South Africa’s Liberation Struggle
Children’s participation in the liberation struggle has historically been marginalised 
with their roles framed as passive subjects or reduced to statistical footnotes. 
However, in recent years, children and women have increasingly been recognized 
within the historiography and archival literature of liberation movements, gaining 
rightful acknowledgment in scholarly discourse across Africa and the global context. 
This paper intends to contribute to the above growing corpus of scholarship on how 
a liberation penned by Masekela and sung by Miriam Masekela reflects on the male 
children encounter with the apartheid police. Masekela’s deliberate withdrawal from 
the song and performance thereof signifies his recognition of the children’s appeals 
to their fathers, thereby necessitating a female voice to articulate these encounters 
with the police. Methodologically, the paper is grounded in qualitative approaches, 
enabling engagement with the extensive body of existing secondary sources. 
Theoretically it draws it lens on the Sankofa bird paradigm that foregrounds the role 
of children as active agents within South Africa’s liberation struggle.

Khanya Dyan:The role of women in the student movements 

The importance of the liberation struggle in South Africa paved a way for various 
movements and uprisings that were aimed at toppling the apartheid government 
and regime from power, through various tactics and uprisings the liberation struggle 
was able to turn the tides. It is worth taking note that the 1976 high school student 
uprising in South Africa marked a decisive turning point in the struggle against 
apartheid which was led by the black youth in protesting against Afrikaans that was 
used as a medium of instruction for learning and teaching in schools. Although the 
students were in the forefront of this uprising, there is a need to recognize and 
document the presence and role of female students and women in this 1976 uprising. 
This paper seeks to explore and locate female students, women and their role in the 
student movements of 1976. This paper will demonstrate the role of female students 
and women political activists such as Nomzamo Winnie Madikizela Mandela, and the 
Black Parent Association (BPA). 

Due to lesser literature being available on the roles played by the female students 
and women in the student movement and literature that gives recognition and unity 
of these groups  in the liberation struggle, this paper also aims to contribute to the 
existing literature and advocate for the recognition and importance of female 
students and women in the liberation struggle and shutter the notion and stigma 
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that the liberation struggle was about  the relevance of the well- known 
male-dominated icons and in the case of the student movements; secondly, it was 
not only black male youth but female students activists, women and mothers who 
were  anchors for the political leaders who were men and were locked up in prisons 
or exiled.
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Sibusisiwe Nxongo: Black Consciousness, Women, and Agency in the 1976 
Uprising 
This paper explores the gendered dynamics within the Black Consciousness 
Movement (BCM) and their influence on the active participation of young women in 
the 1976 student uprising. While nationalist movements such as the ANC historically 
placed women in secondary roles, the BCM’s focus on psychological liberation and 
self-definition created avenues for women to position themselves as political actors. 
The paper highlights figures such as Thenjiwe Mtintso, Mamphela Ramphele, 
Deborah Matshoba, Thoko Mbanjwa, Asha Rambally, Vuyelwa Mashalaba, Oshadi 
Mangena, and Sibongile Mkhabela, whose activism encompassed student politics, 
intellectual work, and community development, to clarify how BCM’s gendered 
dynamics influenced the strong student activism that emerged in 1976 in South 
Africa. It maintains that BCM women challenged masculinist norms both through 
discourse and action – rejecting notions of female domesticity, reshaping identity 
through aesthetics and behaviour, and demanding equality in decision-making 
within BCM. Therefore, while gender was present in BCM politics, it was negotiated in 
ways that redefined ideas of black femininity and women’s political agency 
practically, leading to their active involvement and leadership in South African 
politics.

Maria Suriano: Veteran women’s grassroots support during the Soweto uprisings: 
the role of Vesta Smith in Noordgesig
This paper examines the under-recognised but important role played by mature 
women activists during the 1976 Soweto uprisings, through a focus on Vesta Smith 
(1922–2013). Known as Ma Vesta, Ma Vee, or Mam’ V, she was a Christian community 
activist committed to social justice, non-racialism and non-sectarianism. The paper 
situates her activism in Noordgesig, an understudied working-class “coloured” 
township adjacent to Orlando, and in doing so expands existing accounts of the 
uprisings beyond Soweto’s better-known areas. In the days following 16 June, Ma 
Vesta became part of a network of veteran activists who linked earlier struggles of 
the 1950s with the new wave of youth-led protest, helping bridge generational and 
organisational divides at a time of repression and uncertainty. Her involvement in the 
Black Parents’ Association illustrates how adults actively supported student 
protesters and challenged the perception of older activists as politically cautious or 
disengaged. She also provided practical and emotional support to young people 
targeted by the security forces. Ma Vesta’s home became a place of refuge for 
students fleeing arrest, and she offered guidance grounded in her experience of 
community activism in Christian and Black Consciousness-inspired organisations. 
As a result, she was detained from 27 August to 22 December 1976 and held at the 
Women’s Jail alongside figures such as Fatima Meer, Winnie Madikizela-Mandela 
and Joyce Seroke. Contemporaneous press reports described these women as 
having a negative influence on the unrest; in Ma Vesta’s own words, she was seen as 
one of the adults “instigating” the youth. By focusing on Vesta Smith, the paper 
highlights the central role played by older township women in supporting youth 
activists during the Soweto uprisings.



Jimmy Pieterse: Soweto refracted through the Perdeby (c. 1976 to 1987)

Most observers agree that the 1976 uprising that took place in Soweto was a 
watershed moment in South African politics. As early as the late 1970s, scholars and 
activists asked whether it constituted the “roots of a revolution” (Hirson 1979). By the 
1990s there existed a broad consensus among journalists and historians that the 
uprising had radicalised urban Black youths and had caused them to reject not only 
their parental generation’s politics but also their values more generally (Holland 
1994). These writers agreed that neither the township nor the rest of South Africa 
would be the same again (Bonner & Segal 1998). Soweto had become a household 
name in South Africa, the United States as well as the United Kingdom (Bonner & 
Segal, 1998). Yet not a great deal of attention had – quite understandably – been 
paid to the effects of the uprising or of its brutal suppression on the oppressors 
themselves, and still largely hasn’t. In this paper I aim to help fill this gap in the 
literature by unpacking reactions by white students to the events of 1976 as recorded 
in the University of Pretoria’s student newspaper, Die Perdeby, in the decade that 
followed the uprising/revolt. 

Koni Benson: Up Beat Magazine: SACHED’s Response to the 1976 Student Uprising 

Up Beat Magazine was a publication of the South African Committee for Higher 
Education (SACHED). Unlike SACHED’s other projects, Up Beat was aimed at much 
younger teenagers (12-16 year olds). It ran from 1981 to 1994 putting out between 
eight to ten editions each year. By 1982, the magazine had a readership of about 60 
000, and by 1990 it reached over 105 000. Each edition of Up Beat carried short stories 
written by readers, excerpts or discussion of African literature, interviews, columns on 
history, science and ecology, how to’s, debates/big questions, ‘talk shop’ reports on 
visits to local schools and townships across the country or a range of views on the 
topic of the day, penpals, puzzles, letters to the editor, competitions, comics, theatre 
reviews and more. 

Creating this magazine for youth was part of SACHED’s response to the demands of 
“the 76 generation.” The magazine was initiated by John Samuel who was the 
National Director of SACHED from 1979-1990. He had previously been training 
secondary school teachers in Zambia and returned to South Africa in response to the 
1976 Soweto student uprising which gave him the sense of a turning point where 
there was a critical role for education outside the system that could respond to 
students “searching for alternatives and for different information…trying to 
understand what was going on in the world and in South Africa and particularly in 
Africa.” (Samuel, 24 August 2022). This paper studies how SACHED responded to the 
demands of ‘76, and what made Up Beat “an alternative in the hands of youth?” It is 
interested in re-visiting the radical content and pedagogies, as well as the stories of 
where and how Up Beat was used and received, and what it might lend to 
movements and scholarship interested in producing alternative curriculum both in 
and beyond the formal classroom today.
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politically motivated by the then political forces and movements against colonialism 
in 1950s in Uganda. Drawing on archival records, newspapers, and oral testimonies, 
the paper examines how complaints about food quality at Makerere College in 1952 
became an avenue for political mobilization against colonial rule in Uganda. The 
paper argues that, the welfare grievances were used as a trigger for political 
mobilization and demonstrates that the student activism was closely connected to 
anti-colonial movements in Uganda. By re-analyzing the 1952 Makerere students’ 
strike, the paper contributes to the broader debates of the role of student activism, 
elites and political movements in the struggle for the independence of African states.

Sifiso Mxolisi Ndlovu: The portrayal of the Soweto Uprisings in Sechaba and the 
African Communist during the 1970s
There are different types of texts connected to the historiography of the uprising, for 
example, academic historical texts, fiction, historical novels, eyewitness accounts 
and oral history testimonies focusing on the history of the uprising.   Also, there exist 
other texts that portray the uprising through literature and literary theory. The Soweto 
uprisings are also covered in multi-media and artistic forms that include television 
documentaries, films, photography, and art.  Like historians, the liberation 
movements are also interested in the Soweto uprisings. Though this paper does not 
exhaustively explore the sources mentioned above, it will focus on Sechaba and the 
African Communist as important archival materials that recorded narratives about 
the Soweto Uprisings. Both were prominent publications of the exiled African National 
Congress and the South African Communist Party. The articles on the Soweto 
uprisings highlight revolutionary theory, and some underscore the ideological role of 
Afrikaans as a medium of instruction at selected schools in Soweto. Also, some 
articles focus on oral history testimonies and interviews of students who went into 
exile after the uprisings. Those students reinvigorated the ailing liberation 
movements, and both Sechaba and African Communist cover this important 
moment.

Mapepesa Monts'eng: Echoes of Soweto in Lesotho: Student Activism, Political 
Thought, and Resistance to Apartheid and Authoritarianism
The Soweto Uprising of 1976 marked a watershed in South Africa’s struggle against 
apartheid. This study explores the political ideas, strategies, and activism of student 
organizations in Lesotho between 1976 and 1986, emphasizing their ties and 
solidarities with the South African anti-apartheid movement. Using historical sources 
and oral testimonies, it uncovers how groups such as the National Union of Lesotho 
Students (NULES) embraced Pan-Africanist, socialist, and nationalist ideologies while 
developing tactics of resistance and mobilization against both apartheid and 
authoritarian governance. The paper argues that student movements in Lesotho 
were instrumental in advancing Pan-African solidarity, advocating for democratic 
change, and challenging repressive rule drawing direct inspiration from Soweto and 
the wider anti-apartheid struggle. By analysing both the convergences and 
divergences between Lesotho’s student activism and South Africa’s liberation efforts, 
this work highlights the complexity of regional student movements and underscores 
their continuing significance for present-day social struggles.
Lawrence Nsamba and Charlotte Mafumbo: From bad food to political protest: 
rethinking the 1952 Makerere College student strike in colonial Uganda
Although often remembered as a strike over “bad food”, the 1952 Makerere students’ 
strike was one of the earliest expressions of colonial resistance in colonial Uganda. 
This paper re-evaluates the strike by arguing that the 1952 Makerere College 
students’ strike was not merely a welfare strike but a significant moment of political 
mobilization in colonial Uganda in which students used “bad food” to challenge 
colonial authority. While existing scholarship tends to treat the strike as a welfare 
protest (food strike) and others concentrate on the lessons learnt from it, the political 
dimensions of the strike remain inadequately explored. This paper contends that, the 
1952 Makerere students’ strike was beyond the welfare grievances of students but 
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Christian A. Williams: St. Therese’s 1976 Strike: A Microhistory of Student Politics 
at a Namibian Mission School
On 11 November 1976, students at St. Therese Mission School in rural southern Namibia 
initiated a strike. Inspired by the student-led strikes in Soweto, South Africa 
five-months earlier, St. Therese students expressed their opposition to apartheid 
South African rule by tearing-up their matriculation exam papers. Thereafter, twelve 
students departed from St. Therese for Botswana and Zambia, connecting en route 
with others students from southern and central Namibia to join the South West Africa 
People’s Organisation (SWAPO) in Lusaka. Despite the significance of these events for 
solidifying SWAPO’s status as Namibia’s primary liberation movement and for the 
subsequent trajectory of the country’s liberation struggle, they are barely recorded in 
Namibian historiography, much less in literature on “the Soweto Uprising” with its 
urban, South African focus. Drawing from the author’s Master’s research conducted 
twenty-five years ago and augmented by his more recent interviews, the paper will 
trace transnational dimensions of Southern Africa’s 1976 student strikes. It will begin 
by examining the political consciousness of St. Therese students from 1972 to 1976, 
highlighting how this school, whose Catholic leadership was initially opposed to 
students participating in anti-colonial politics, created conditions for political 
thought to spread across South African and Namibian mission schools. Thereafter, 
the paper will examine the 1976 strike at St. Therese itself and the flight of the strikes’ 
leaders into exile. Finally, the paper will consider the memory politics surrounding this 
and other student strikes in Namibia in 1976, analysing how later conflicts within 
SWAPO in exile have resulted in public silences around these events. As I argue, 
scholars of “the Soweto Uprising” should push beyond national borders to consider 
sites, peripheral to Soweto and South Africa, where student strikes also occurred in 
1976.

Anne Heffernan: Led by Learners: Cycles of Conscientization between South 
Africa’s Universities and Schools, c. 1972-1979
The Soweto Uprising of June 1976 helped to enshrine a generation of youth as South 
Africa’s paradigmatic protesters against the oppression of apartheid. It also marked 
a turning point in who was understood to be – or have the potential to be – a political 
actor. Secondary school students, some as young as preteens, took to the streets in 
an effort to change their political circumstances, challenging widespread 
expectations that protest and political resistance was something undertaken by 
adults. Although the uprising shocked the press and many observers, it emerged 
from years of conscientization happening through familial and communal networks, 
classrooms, civic and religious groups and after-school clubs. 
One link in that process was the relationship between school students and older 
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siblings, relatives, and acquaintances studying in the segregated universities of the 
Bantustans, particularly the Universities of Fort Hare, the North (Turfloop) and 
Zululand. Scholars have investigated the influences of university students and 
groups like the South African Students Organisation (SASO) on those who took part in 
the Soweto Uprising. This paper will touch upon these links, but will more 
substantively address the process in reverse, exploring the influences of the Soweto 
Uprising on students at Fort Hare, Turfloop and Zululand. It will consider solidarity 
protests in the immediate aftermath of 16 June 1976 on these campuses, and the 
longer term influence of the Uprising on campus organizing through the end of the 
1970s.



In exile and beyond Black Wednesday, the S.S.R.C. evolved into the South African 
Youth Revolutionary Council (SAYRCO). As SAYRCO, it asserted its independence from 
both the A.N.C. and the P.A.C. SAYRCO was keen on establishing networks with 
students and youth formations inside the country. It’s president Khotso Seatlholo 
reentered South Africa in 1981 but was unfortunately captured. He was put on trila, 
found guilty of High reason and sent to jail for 14 years. These are some of the themes 
that need to enter the discourse as narrative about 16 June 1976. This presentation 
intends to explore some of these defining aspects of the events of 16 June 1976.
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Malesela Steve Lebelo: 16 June 1976: Beyond Hector Petersen and the seductions 
of victimhood
Assertions that the Soweto insurrection of 16 June 1976 was a turning point in the 
history of the liberation struggle would be dismissed as hackneyed if it was not 
intended to be malicious. It is the malice that is masked in the claim that demands 
serious intellectual and paradigmatic revisitation to determine the real character of 
the 1970s mass movement as a struggle for Black emancipation. Over the last 50 
years huge investments, both material and intellectual, have been expended in 
minimising, distorting and misrepresenting the Black radical character of the 1970s 
mass movement.

One of the defining aspects of the insurrection was the thorny matter of permissible 
violence. Existing historical narrative only covers the violence of the oppressor 
perpetrated against the oppressed. It is for this reason that the image of Hector 
Pietersen’s lifeless body sprawled across Mbuyiswa Makhubo’s outstretched arms 
has become the face of the historical moment. It is an image of victimhood that was 
used to good effect in the global condemnation of Apartheid. It is an image that was 
meant to pull at heart strings of powerful global forces as well as at their purse 
strings.

Yet equally defining for the historical moment was the battered and mutilated body 
of Dr. Melville Edelstein. The Edelstein brutal murder could have and should have 
seduced the white supremacists state into packaging it as a prpaganda tool and 
using it to counter the moral and ethical indignation that the Pietersen image 
invoked globally. This would have prompted  a discourse about the moral and ethical 
validity of violence perpetrated by the oppressed on the oppressor. But global 
sensibilities had an appetite only for the violence of the oppressor on the oppressed.

Another equally significant sub text of this historical moment was it’s longevity. It did 
not begin and end on 16 June 1976. It was not the creation of some African National 
Congress (A.N.C.)  underground networks nor was it a brainchild of the Pan Africanist 
Congress’s (P.A.C.) Zephania Mothopeng. The historical moment of 16 June 1976 was 
the explosion of accumulated historical experiences of particular segments and or 
demographics of urban Black society in social and political encounters with white 
supremacy. It would have happened with or without the A.N.C.’s and P.A.C.’s 
intervention. It generated its own organizational structures. The Soweto Students’s 
Representative Council (SSRC) became organizational vehicle for sustaining the 
momentum of the 1970’s mass movement until it was banned along with 17 other 
formations affiliated to the Black Consciouness Movement (BCM) in what became 
“Black Wednesday”.



resistance and protests against neoliberal policies and state repression in Kenya. 

Grounded in decolonial theory, we draw on Laura Mulvey’s concept of the male gaze 
and Bell Hooks’ oppositional gaze, to interrogate how Kenyan media engages or fails 
to engage with decolonial perspectives, often privileging sensationalism over 
structural critique which can obscure the distinct agency and experiences of these 
young women. 

Methodologically, we review news articles and broadcast coverage from the Kenyan 
GenZ protest period (19 June - 31 July 2024), using discourse and visual analysis to 
assess how narratives of resistance and resilience are framed. Findings aim to 
deepen understanding of how media sustains gendered agency while addressing 
the enduring effects of colonial-style policing in Kenya’s democratic processes. 
Importantly, the paper offers reflects on the need to interrogate and surface 
gendered agency in other spheres of struggle against an autocratic state in Kenya.

In exile and beyond Black Wednesday, the S.S.R.C. evolved into the South African 
Youth Revolutionary Council (SAYRCO). As SAYRCO, it asserted its independence from 
both the A.N.C. and the P.A.C. SAYRCO was keen on establishing networks with 
students and youth formations inside the country. It’s president Khotso Seatlholo 
reentered South Africa in 1981 but was unfortunately captured. He was put on trila, 
found guilty of High reason and sent to jail for 14 years. These are some of the themes 
that need to enter the discourse as narrative about 16 June 1976. This presentation 
intends to explore some of these defining aspects of the events of 16 June 1976.

Assertions that the Soweto insurrection of 16 June 1976 was a turning point in the 
history of the liberation struggle would be dismissed as hackneyed if it was not 
intended to be malicious. It is the malice that is masked in the claim that demands 
serious intellectual and paradigmatic revisitation to determine the real character of 
the 1970s mass movement as a struggle for Black emancipation. Over the last 50 
years huge investments, both material and intellectual, have been expended in 
minimising, distorting and misrepresenting the Black radical character of the 1970s 
mass movement.

One of the defining aspects of the insurrection was the thorny matter of permissible 
violence. Existing historical narrative only covers the violence of the oppressor 
perpetrated against the oppressed. It is for this reason that the image of Hector 
Pietersen’s lifeless body sprawled across Mbuyiswa Makhubo’s outstretched arms 
has become the face of the historical moment. It is an image of victimhood that was 
used to good effect in the global condemnation of Apartheid. It is an image that was 
meant to pull at heart strings of powerful global forces as well as at their purse 
strings.

Yet equally defining for the historical moment was the battered and mutilated body 
of Dr. Melville Edelstein. The Edelstein brutal murder could have and should have 
seduced the white supremacists state into packaging it as a prpaganda tool and 
using it to counter the moral and ethical indignation that the Pietersen image 
invoked globally. This would have prompted  a discourse about the moral and ethical 
validity of violence perpetrated by the oppressed on the oppressor. But global 
sensibilities had an appetite only for the violence of the oppressor on the oppressed.

Another equally significant sub text of this historical moment was it’s longevity. It did 
not begin and end on 16 June 1976. It was not the creation of some African National 
Congress (A.N.C.)  underground networks nor was it a brainchild of the Pan Africanist 
Congress’s (P.A.C.) Zephania Mothopeng. The historical moment of 16 June 1976 was 
the explosion of accumulated historical experiences of particular segments and or 
demographics of urban Black society in social and political encounters with white 
supremacy. It would have happened with or without the A.N.C.’s and P.A.C.’s 
intervention. It generated its own organizational structures. The Soweto Students’s 
Representative Council (SSRC) became organizational vehicle for sustaining the 
momentum of the 1970’s mass movement until it was banned along with 17 other 
formations affiliated to the Black Consciouness Movement (BCM) in what became 
“Black Wednesday”.

Noor Nieftagodien: The 1976 student uprising and the transformation of 
emancipatory politics
The paper will examine the historic events of 1976 as more than a moment of 
profound disruption of political quiescence and of the apartheid system. The June 16 
march in Soweto is still often rendered as an unexpected and spontaneous eruption 
of protest, despite scholarship that has debunked that interpretation. Drawing on the 
aforementioned scholarship, this paper considers the national students’ protests in 
black schools as a crucial part of the reconfiguration of emancipatory politics in the 
1970s. It does so by focusing on a couple of inter-related elements in the production 
of student movements.

First, it aims to discuss the continuities and discontinuities in the form and character 
of township-based student and youth activism from the early 1970s to the school 
boycotts of 1980. While the uprising caused some radical transformations, there were 
also continuities, with important regional variations. The shifting relationships 
between students’ political organisations and school-based representative 
structures will constitute a central focus of discussion in understanding the evolving 
nature of student movements.

Second, the paper will interrogate the uprising as a generational rupture, arguing 
that the understandable emphasis on this aspect of the disruptive moment tends to 
obscure the various solidarities that emerged between students and adults. Parents 
had objected to the introduction of Afrikaans from 1975, albeit mainly through 
conservative School Boards. Progressive adults quickly rallied behind students, 
especially in Soweto, which created a foundation for the establishment of civic 
structures from the late 1970s and PTSA’s in the 1980s. Crucially, the stayaways of 
August and September produced complex, sometimes fractious and ultimately 
productive solidarity action between students and workers.

Joyce Omwoha and Jacob Mwathi Mati: Gendered agency in resistance: 
Decolonial perspectives on media in contemporary youth protests in Kenya
Women’s agency has been critical in the history of resistance and protests in Kenya 
since the colonial encounter. Historians and other social scientists have documented 
heroic leadership of women like Makatili wa Menza, Field Marshal Muthoni wa Kirima, 
Wangari Maathai and Wambui Otieno. In the GenZ protests we witnessed young 
Kenyan women such as Shakira Wafula and Hanifa Adam at the frontlines. Iconic 
media images of these protests illuminate the intersections of gender, power, and 
colonial legacies in the policing of protests. However, the role of these young women 
in these and other similar struggles in Kenya is yet to receive sufficient scholarly 
attention. This examines the gendered agency in generating and sustaining youth 
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Building on Fanon’s insights, postcolonial and decolonial studies has foregrounded 
language as a constitutive dimension of colonial power. Language functions 
simultaneously as an epistemic tool, a technology of governance, and a 
mechanism for the production of subjectivities. Far from being neutral, linguistic 
regimes shape access to knowledge, define the boundaries of legitimacy, and 
regulate the conditions under which colonized subjects may speak, write, and be 
recognized.

Taking the 50th anniversary of the Soweto uprising as a historical and symbolic 
point of departure, this paper examines language policies within three 
settler-colonial different contexts: French colonial Algeria (1830–1962), where French 
was institutionalized as the language of authority and modernity; apartheid South 
Africa, where Afrikaans and English functioned as languages of racialized 
governance and exclusion; and Palestine, subjected since 1948 to Israeli settler 
colonialism and military occupation, where Hebrew has been imposed as the 
dominant linguistic order.

Through a comparative and transnational framework, this study interrogates both 
the divergences and convergences among these cases in order to analyze how the 
suppression, marginalization, and restructuring of indigenous languages constitute 
a central component of what Fanon described as a “complex arsenal derived from 
the colonial situation” (Fanon, 1952). In settler-colonial contexts, linguistic 
domination is not a secondary or symbolic process, but a structural strategy aimed 
at erasing historical presence, disrupting cultural continuity, and reconfiguring 
space, memory, and belonging.

Finally, the paper argues that these colonial linguistic regimes are not confined to 
the past but persist in contemporary forms. In the Palestinian case, current Israeli 
language policies exemplify what I conceptualize as “the ongoing Nakba of 
language,” a process inspired by Elias Khoury’s notion of the “ongoing Nakba” 
(2023). This framework highlights how language continues to be weaponized as a 
tool of dispossession, exclusion, and epistemic violence, while simultaneously 
remaining a site of resistance, survival, and counter-narrative production.

resistance and protests against neoliberal policies and state repression in Kenya. 
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Adrienne Delmas: Biko, Fanon's reader
If the few references made by Steve Biko to Frantz Fanon’s writings suffice to confirm 
that he had indeed read him, we still know very little about the conditions that 
made this reading possible. Which text, in which language, and under what 
circumstances did Biko gain access to Fanon’s work? This essay does not seek to 
revisit a well-established intellectual genealogy (Gibson, 2011), but rather to specify 
and reconstruct, as precisely as possible, the material circuits that enabled this 
encounter with Fanon.

From North Africa—where Fanon completed The Wretched of the Earth in the early 
1960s—to Biko’s reading in the Highveld on the eve of the 1976 uprisings, via the Paris 
edition published by François Maspero (immediately banned) as well as Constance 
Farrington’s U.S. translation, the book travelled rapidly across spaces and times.

Although the work was banned by the apartheid censorship board based in 
Stellenbosch (Ross, 2013), the material history of this specific act of reading in the 
streets of Johannesburg reveals somehow more than the mere influence of 
Fanonian thought on Black Consciousness (Magaziner, 2010). On the one hand, it 
calls for a history of the book under apartheid that is no longer confined to 
university settings, however liberal or dissenting they may have been (Dick, 2012; Le 
Roux, 2016). On the other hand, it contributes to reframing Soweto ’76 not only as an 
event of global significance that remains insufficiently studied, but also as one 
embedded in an intellectual and material fabric of Pan-Africanism that exceeds the 
South African context and whose full extent we are still struggling to grasp.

Sadia Agsous-Bienstein: Settler Colonialism and the Languages of Colonized 
Peoples: Algerian, South African, and Palestinian experiences

“To speak is to exist absolutely for the Other,” writes Frantz Fanon in Black Skin, White 
Masks (1952). In this foundational text, Fanon theorizes language not merely as a 
medium of communication, but as a central mechanism of colonial domination, 
embedded in the French colonial project and its so-called “civilizing mission.” The 
imposition of the colonial language operates through the systematic devaluation of 
indigenous languages and cultures, producing what Fanon conceptualizes as an 
“inferiority complex” generated by the internalization of hierarchical linguistic and 
cultural orders.



Marxism-Revisionism understanding relations of domination and subordination in 
South Africa have been an articulation of capital accumulation enabled by racial 
domination. This is to say that racial domination was a function and an obfuscation 
of a more sinister exploitation of the labour and material resources of colonized 
societies. What is understood in black radical intellectual paradigm as moments of 
conquest and imposition of colonial regimes on indigenous African populations is 
theorized as an articulation of modes of production. The collapse of independent 
African polities at the end of the 19th century and the accompanying mining 
revolution following the discovery of gold have a bearing on relations of production 
and reproduction in moments of colonial penetration of the South African hinterland. 
It is at this moment, Marxists-Revisionists argue, that Capitalist Relations of 
Production (CRP) determined and defined social relations. Relations generated by 
colonial domination of African polities were a reality that, with the development and 
evolution of capitalism, was secondary. The accentuation of class as a decisive 
antagonism rather than race which is considered subsidiary operates to underplay 
the importance of race as theorised and central to the philosophy of Black 
consciousness in favour of superior “scientific” approach that Marxism is. According 
to Hirson (1979:9) the philosophy of Black Consciousness was bereft of an analysis of 
the South African state hence for him the students and their leaders responded “with 
the heart rather than with the mind”. This article seeks to re-member Soweto as an 
instantiation of the unbroken thread of Black radical resistance in South African 
history. 

Building on Fanon’s insights, postcolonial and decolonial studies has foregrounded 
language as a constitutive dimension of colonial power. Language functions 
simultaneously as an epistemic tool, a technology of governance, and a 
mechanism for the production of subjectivities. Far from being neutral, linguistic 
regimes shape access to knowledge, define the boundaries of legitimacy, and 
regulate the conditions under which colonized subjects may speak, write, and be 
recognized.

Taking the 50th anniversary of the Soweto uprising as a historical and symbolic 
point of departure, this paper examines language policies within three 
settler-colonial different contexts: French colonial Algeria (1830–1962), where French 
was institutionalized as the language of authority and modernity; apartheid South 
Africa, where Afrikaans and English functioned as languages of racialized 
governance and exclusion; and Palestine, subjected since 1948 to Israeli settler 
colonialism and military occupation, where Hebrew has been imposed as the 
dominant linguistic order.

Through a comparative and transnational framework, this study interrogates both 
the divergences and convergences among these cases in order to analyze how the 
suppression, marginalization, and restructuring of indigenous languages constitute 
a central component of what Fanon described as a “complex arsenal derived from 
the colonial situation” (Fanon, 1952). In settler-colonial contexts, linguistic 
domination is not a secondary or symbolic process, but a structural strategy aimed 
at erasing historical presence, disrupting cultural continuity, and reconfiguring 
space, memory, and belonging.

Finally, the paper argues that these colonial linguistic regimes are not confined to 
the past but persist in contemporary forms. In the Palestinian case, current Israeli 
language policies exemplify what I conceptualize as “the ongoing Nakba of 
language,” a process inspired by Elias Khoury’s notion of the “ongoing Nakba” 
(2023). This framework highlights how language continues to be weaponized as a 
tool of dispossession, exclusion, and epistemic violence, while simultaneously 
remaining a site of resistance, survival, and counter-narrative production.

“To speak is to exist absolutely for the Other,” writes Frantz Fanon in Black Skin, White 
Masks (1952). In this foundational text, Fanon theorizes language not merely as a 
medium of communication, but as a central mechanism of colonial domination, 
embedded in the French colonial project and its so-called “civilizing mission.” The 
imposition of the colonial language operates through the systematic devaluation of 
indigenous languages and cultures, producing what Fanon conceptualizes as an 
“inferiority complex” generated by the internalization of hierarchical linguistic and 
cultural orders.

Thabang Dladla: Re-membering the Soweto revolt 50 years on: whither class 
analysis?
This article seeks to contest the prevailing representation of the Soweto revolt 
through a reflection on the neglected stories and a critique of the undue 
predominance of Marxist inspired representations of the revolt. Particularly 
representations by Archie Mafeje (1978) Ruth First (1978) and Baruch Hirson (1979) 
which I argue were overzealously Marxist in their persuasion. While Bernard 
Magubane (2007:269) maintains a rigid distinction between an old Marxist tradition 
of the early twentieth century and the neo-Marxist tradition of the late 1970’s, in this 
article I argue that while the distinction is useful for record keeping purposes but 
meaningless for theorisation purposes. While the old Marxist traditions was 
overshadowed by liberalism as a reigning intellectual paradigm and critique of 
apartheid the new Marxist tradition displaced liberalism and assumed the status of 
a dominant intellectual paradigm. Therefore, in this article when referring to 
Marxism-Revisionism I mean both the old and the new Marxism. According to the 
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South Africa have been an articulation of capital accumulation enabled by racial 
domination. This is to say that racial domination was a function and an obfuscation 
of a more sinister exploitation of the labour and material resources of colonized 
societies. What is understood in black radical intellectual paradigm as moments of 
conquest and imposition of colonial regimes on indigenous African populations is 
theorized as an articulation of modes of production. The collapse of independent 
African polities at the end of the 19th century and the accompanying mining 
revolution following the discovery of gold have a bearing on relations of production 
and reproduction in moments of colonial penetration of the South African hinterland. 
It is at this moment, Marxists-Revisionists argue, that Capitalist Relations of 
Production (CRP) determined and defined social relations. Relations generated by 
colonial domination of African polities were a reality that, with the development and 
evolution of capitalism, was secondary. The accentuation of class as a decisive 
antagonism rather than race which is considered subsidiary operates to underplay 
the importance of race as theorised and central to the philosophy of Black 
consciousness in favour of superior “scientific” approach that Marxism is. According 
to Hirson (1979:9) the philosophy of Black Consciousness was bereft of an analysis of 
the South African state hence for him the students and their leaders responded “with 
the heart rather than with the mind”. This article seeks to re-member Soweto as an 
instantiation of the unbroken thread of Black radical resistance in South African 
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This article seeks to contest the prevailing representation of the Soweto revolt 
through a reflection on the neglected stories and a critique of the undue 
predominance of Marxist inspired representations of the revolt. Particularly 
representations by Archie Mafeje (1978) Ruth First (1978) and Baruch Hirson (1979) 
which I argue were overzealously Marxist in their persuasion. While Bernard 
Magubane (2007:269) maintains a rigid distinction between an old Marxist tradition 
of the early twentieth century and the neo-Marxist tradition of the late 1970’s, in this 
article I argue that while the distinction is useful for record keeping purposes but 
meaningless for theorisation purposes. While the old Marxist traditions was 
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apartheid the new Marxist tradition displaced liberalism and assumed the status of 
a dominant intellectual paradigm. Therefore, in this article when referring to 
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Salim Vally: The 1976 Uprising and Its Role in Forging the Workers’ Movement 
Against Racial Capitalism in South Africa
This paper argues that the 1976 Soweto Uprising constituted a critical historical pivot, 
rupturing a period of enforced political quiescence and catalysing a new, 
mass-based phase of resistance to apartheid. The uprising engendered a 
generation of politically radicalised youth whose subsequent entry into the formal 
labour force during the late 1970s and 1980s proved decisive. They transplanted their 
organisational acumen and culture of defiance into the economic sphere, thereby 
reconstituting the workplace as a primary and viable site of systemic opposition. This 
political energy was subsequently institutionalised by the militant independent trade 
unions of the 1980s. Through their formalised shop-steward networks, these unions 
translated the insurgent momentum of 1976 into a sustained, strategic force that 
directly challenged the economic and social foundations of racial capitalism.

Focusing on this transmission of consciousness and tactical capacity, the study 
examines the pivotal role of workers and their shop-floor representatives in 
structuring dissent. It traces the transformation of the uprising’s political radicalism 
into durable workplace organisation, which established a powerful new front in the 
broader anti-apartheid struggle. Methodologically, the analysis employs a 
qualitative framework, incorporating auto-ethnography—drawing on the author’s 
involvement in the South African Students Movement (SASM) in 1976 and subsequent 
role as an official in the Commercial Catering and Allied Workers Union of South 
Africa (CCAWUSA)—complemented by semi-structured interviews with former 
members of both SASM and CCAWUSA.



Asher Gamedze: Improvisation, repertoire and the new: The critique-creation 
dynamic in black student politics under apartheid 
Black (university) student politics under apartheid-colonialism in South Africa 
operated within precarious political and social terrains. This perrenial nature and the 
resultant impossibility of organisational continuity embedded in black student 
politics a recurrent dynamic of  critique and creation which had ideological and 
organisational dimensions. In attempting to forge autonomous positions in relation 
to the dominant white liberal student body, the critique of the well-resourced and 
organisationally-robust NUSAS (National Union of South African Students) recurred 
anew in different moments - becoming a key part of the repetroire of the tradition. 
The rupture in organisational memory required the improvisation of creative 
responses to the question of how to organise themselves as black students in 
relation to the university context, other student groups and society and the liberation 
movement more broadly. Drawing on a combination of primary and secondary 
materials, this paper selects four moments which articulate various elements of this 
dynamic of critique and creativity: the 1952 disaffiliation of Fort Hare from NUSAS; the 
formation of the Cape Peninsula Students' Union and their attempt to build the 
Progressive National Students' Organisation between roughly 1958-1961; the 
breakaway of black students from NUSAS in 1968 to form the South African Students' 
Organisation; and the contestations leading to the formation of the Students of 
Young Azania in 1983. Through an engagement with these processes the paper 
argues that the absence of organisational continuity in black student politics, 
through the self-activity of radical black students, became not a lack but a site of 
possibility. It created the necessity for ongoing experimentation which led to the 
creation of new ideas, sensibilities and organisational forms which in turn led to a 
rejuvination of the national liberation movement. 
Moferefere Lekorotsoana: From a catholic movement to an ecumenical national 
Student movement for liberation – how 1976 and its events impacted the Young 
Christian Students (YCS)
The transformation of the content and form of the Young Christian Students (YCS)
stemming from events of 1976, also locating it within various national and 
internationaldevelopments, is articulated and theorised. The transformation is 
explained bydemonstrating how the outpouring of activism in township schools led 
to studentswanting avenues for active participation. First, as Christian students 
found resonancewith YCS it saw the Movement organising beyond its base of 
Catholic parishes and schools, thus leading to its ecumenical dimension. Second, 
organising in township schools, meant it was outside its original class binary 
orientation of operating only in a middle-class environment. Third, the township 
school milieu opened the space to a different type of student, radicalised, thereby 
infusing a militant element into the Movement. The three commitments of YCS, 
referred to as options, that is, for the poor, for liberation, for non-racialism, are 
discussed drawing on the theory ofintersectionality, also perspectives in liberation 
and contextual theology. First, to elucidate how interconnectedness between race 
and class in the lived experiences of black students in township schools, enabled 
YCS’ shift from a class only analysis. So too the types of solidarity found in oppressed 
societies that foster various intersections. Second, how student struggles and black 
experiences against oppression became expressions of faith. Furthermore, 
explaining and showing how using its See-Judge-Act method as a tool of analysis it 
affirmed faith as a dialectic process of action reflection-action. Thus, developing 
student leaders that are self-critical agents of change in society and the church.



transformation, empowerment, and skills development. The article contends that 
without a deliberate epistemological rupture involving a purge of the social 
engineering logic that defined Black learners as labourers rather than innovators, 
South Africa’s education system will continue to enact a metaphorical Dead Man’s 
Hand, reproducing apartheid-era outcomes fifty years after the students of Soweto 
rose in defiance.

Samkelo Rivaldo Nyakeni: From 1976 to the “Born Free” Generation: Student 
Resistance, Structural Exclusion, and the Illusion of Freedom

While the 1976 student uprising playes a crucial role in shaping student politics and 
remaining the central reference point in the South African’s liberation history, 
contemporary commemorations often detach it from the structural conditions that 
produced or gave birth student resistance. This paper argues that the symbolic 
celebration of 1976 parallels the ideological construction of the post-apartheid “Born 
Free” generation, politically included but materially and structurally marginalised. 
Drawing on Petro Mzileni’s analysis of youth disillusionment in post-apartheid South 
Africa and a broader structural framework, the paper interrogates how democratic 
inclusion has coexisted with persistent exclusion. The paper situates the 1976 uprising 
within enduring structures of educational inequality, epistemic marginalisation, and 
unmet institutional promises, emphasising that student resistance emerges as a 
rational response to systemic contradictions rather than generational unrest. 
Mzileni’s insights are used to examine how dominant narratives of freedom and 
opportunity obscure the everyday realities of unemployment, precarity, and 
alienation faced by young people.

By placing the 1976 uprising in dialogue with post-apartheid student movements 
and contemporary youth struggles, the paper challenges celebratory accounts of 
democratic progress that treat liberation as a completed project. It argues that the 
depoliticisation of 1976 functions to neutralise its critical potential while legitimising 
existing power relations. Rather than approaching 1976 as a closed historical 
moment, the paper conceptualises it as an unresolved rupture whose legacies 
continue to shape student politics and forms of mobilisation in contemporary South 
Africa. In doing so, the paper contributes to critical debates on the historic and 
ongoing significance of student movements, foregrounding the structural conditions 
that make student resistance a recurring feature of South African society.

Philip Hlatshwayo & Sifiso Mnisi:  Hewers of Wood and Drawers of Water? A Meta 
Critique of Post Apartheid Skills Development and the Persistence of Verwoerdian 
Economic Positioning

As South Africa marks fifty years since the 1976 Soweto Uprising, a student-led revolt 
against the epistemic violence of Bantu Education, this article interrogates the 
paradox of commemorating resistance while the structural logic that provoked it 
continues to shape contemporary educational and labour outcomes. Drawing on 
the Cold War Russian military doctrine of the Dead Man’s Hand, an automated 
system designed to execute strategic intent long after its architects are 
incapacitated or dead, the paper develops a metaphorical framework to analyse the 
afterlife of apartheid education ideology in post-apartheid South Africa. It argues 
that Hendrik Verwoerd’s articulation of Bantu Education, an education system 
designed to reproduce Black South Africans as “hewers of wood and drawers of 
water”, continues to operate as a latent governing mechanism within current 
education and skills development regimes. While the legislative edifice of Bantu 
Education has been dismantled, its ideological, epistemological, and structural 
residues remain embedded in vocational and higher education pathways. 
Employing a multidisciplinary framework that integrates Althusser’s theory of 
Ideological State Apparatuses and Legitimation Code Theory (LCT), the study 
demonstrates how historical labour stationing is reproduced under the language of 

SESSION 12



how local resistance in Vryburg not only sustained momentum and built political 
consciousness and organisational capacity but also contributed to broader 
anti-Apartheid struggles throughout South Africa. While these efforts did not produce 
immediate structural change, they demonstrate the significance of localised, 
persistent opposition in shaping national resistance trajectories. 
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Terri Maggott: Ten Years On: The significance of the 1976 student uprisings on the 
1980s People’s Education movement in Soweto, South Africa

Much has been written about the lasting meaning of the June 16, 1976, Soweto 
Uprisings on the post-apartheid memory and project of national building. Within this 
memorialisation, there is room to think about how the 1976 protests both inspired and 
shaped the actions of education actors (students, parents, teachers) during the 
1980s period of anti-apartheid resistance, particularly in Soweto, South Africa’s 
largest black township. This article attempts to fill this void by exploring archival data 
on the People’s Education movement as it manifested across Soweto’s social 
movement landscape of education resistance in the mid-1980s. In doing so, this 
article contributes to the history of 1976 beyond the moment of June 16 and argues 
that it was a source of inspiration and mobilisation for black students and parents in 
the 1980s wave of mass protests. Drawing on previous research on the National 
Education Crisis Committee (NECC), the article traces four key mobilisations ten 
years after 1976, namely: the formation of the Soweto Parents’ Crisis Committee in 
October 1985; the December 1985 education conference at the University of the 
Witwatersrand, where People’s Education was fiercely debated; the rise of student 
congresses in the context of brutal state repression, including the Soweto Students’ 
Congress (SOSCO) and the regional Transvaal Students’ Congress (TRASCO); and 
finally, the unilateral unbanning of all anti-apartheid organisations and activists in 
1990 and the emergence of the Soweto Education Coordinating Committee (SECC). 
Applying the concept of the social movement landscape, the paper argues that 
while education resistance in Soweto in the 1980s was predicated on many of the 
same educational demands of the 1976 students, the memory of June 16 also 
provided a political basis on which to oppose Bantu Education.

Victor Molokwe: From Segregation to Resistance: The Rise of Opposition in 
Vryburg District under Apartheid, 1970s–1980s 
This research examines the emergence of organised resistance in the Vryburg 
district during the 1970s and 1980s. Vryburg was a relatively small town with almost 
no visible opposition to the Apartheid regime due to the lack of organisations or 
political parties contesting prevailing conditions. The town was predominantly under 
British and Boer control, who often competed for influence and resources in the 
region, while local chiefs had little influence. It was only in the late 1970s and 1980s 
that resistance began to take shape in the Vryburg district. Movements focused on 
issues such as the unfair treatment of Black students in schools, the unjust dismissal 
of Black workers, and forced removals. During this period, many organisations were 
formed, often led by students and young people from local schools including 
Bopanang High School. These local initiatives gradually linked with wider civic 
activism and trade union support, reflecting growing engagement with national 
resistance formations such as the United Democratic Front. By drawing on primary 
sources including newsletters and newspapers, this research investigates and shows 
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how local resistance in Vryburg not only sustained momentum and built political 
consciousness and organisational capacity but also contributed to broader 
anti-Apartheid struggles throughout South Africa. While these efforts did not produce 
immediate structural change, they demonstrate the significance of localised, 
persistent opposition in shaping national resistance trajectories. 

This research examines the emergence of organised resistance in the Vryburg 
district during the 1970s and 1980s. Vryburg was a relatively small town with almost 
no visible opposition to the Apartheid regime due to the lack of organisations or 
political parties contesting prevailing conditions. The town was predominantly under 
British and Boer control, who often competed for influence and resources in the 
region, while local chiefs had little influence. It was only in the late 1970s and 1980s 
that resistance began to take shape in the Vryburg district. Movements focused on 
issues such as the unfair treatment of Black students in schools, the unjust dismissal 
of Black workers, and forced removals. During this period, many organisations were 
formed, often led by students and young people from local schools including 
Bopanang High School. These local initiatives gradually linked with wider civic 
activism and trade union support, reflecting growing engagement with national 
resistance formations such as the United Democratic Front. By drawing on primary 
sources including newsletters and newspapers, this research investigates and shows 

Malose Langa: “From 1976 to 1985: Youth Uprisings, Community Mobilisation and 
the Political Trajectory of Cradock”: Where do we go from here?

The 1976 student uprising has long been narrated through the lens of Soweto, yet 
small towns such as Cradock were equally shaped by the radicalisation of black 
youth and the political currents that followed. Drawing on detailed testimonies, 
community interviews and historical analysis, this paper traces the intertwined 
histories of the 1976 and 1977 youth uprisings, the emergence of new generations of 
political consciousness, and the formation of local civic structures (e.g. CRADORA 
and CRADOYA) that positioned Cradock as one of the most significant centres of 
rural resistance during apartheid. 

This growing organisational strength drew intense repression from the apartheid 
state, culminating in the 1985 assassination of the Cradock Four (Matthew Goniwe, 
Fort Calata, Sparrow Mkonto, and Sicelo Mhlauli).  Their deaths symbolised the state’s 
fear of Cradock’s grassroots power and the enduring legacy of youth activism 
ignited in 1976. The paper argues that whiteness, expressed through legal 
mechanisms, bureaucracy and state hegemony, systematically curtailed the 
emergence of truth about their killing as evidenced through various inquests, 
revealing how apartheid law operated as an instrument of power rather than justice. 
Despite this profound history, many young people in Cradock today appear 
detached from the struggles that shaped their community. The paper calls for 
intentional memorialisation, intergenerational dialogue and healing practices to 
preserve the town’s history and reconnect current youth with the legacy of defiance 
that continues to inform Cradock’s identity.
Xolile Mdakane: The Legacy and Impact of the Soweto Uprisings on the Utilisation 
of Police Dogs in Crowd and Riot Control during the 1980s States of Emergency

The apartheid government in South Africa relied heavily on police forces to enforce 
its rule, maintain control and suppress opposition to its policies. Policing during the 
1976 Soweto Uprisings has been examined. Studies have highlighted the utilisation of 
police as a tool for the brutal suppression and quelling of the uprisings and protests 
during the 1976 uprisings. However, the impact of these events on crowd control 
policing strategies employed during the subsequent decade, specifically the 1980s 
States of Emergency, remains under-explored. This study examines the utilisation of 
police dogs in crowd control, a fundamental aspect of the apartheid regime’s 
policing strategies employed during the 1980s States of Emergency in South Africa. 
Expanding on existing literature on policing during apartheid South Africa, this study 
investigates how the apartheid state’s response to the Soweto Uprisings led to the 
expanded use of police dogs in crowd control and public order policing in the 1980s. 
It argues that the 1976 Soweto Uprisings marked a crucial turning point in the 
apartheid state’s approach to policing, with police dogs playing a significant role in 
the development and implementation of more sophisticated and oppressive 
strategies for crowd control during the 1980s States of Emergency. The increased 
deployment of police dogs was a remarkable aspect of the regime’s shift towards a 
more militarised and advanced approach to managing dissent, reflecting the 
regime’s efforts to maintain control and quell opposition.
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